







































































                                                
1 This is a direct quote from the investigative report included in the Echols v. State (1996) case file. 
2 ibid.  
		 2	
obtained	Damien’s	private	notebook	full	of	musings	on	the	religion	from	which	Damien	was	asked	to	read	during	his	trial.		In	the	investigative	report	published	on	May	10th,	1993	outlining	Damien’s	statements	to	the	police,	he	echoes	the	thoughts	and	experiences	of	many	other	Wiccans.	Damien	came	across	a	community	online	and	met	a	person	“who	he	considered	to	be	a	priestess.”	3	He	described	his	religion	as	a	“white	witch	group,”	that	believed	“there	was	a	Goddess	and	not	a	God,”	and	that	worked	together	towards	“a	divine	light”	(Echols	v.	State).	Despite	testifying	repeatedly	that	he	“was	not	a	Satanist,”	and	“didn’t	believe	in	human	sacrifice,”	Damien	Echols	was	convicted	of	murdering	all	three	children	during	a	satanic	ritual	and	was	sentenced	to	death	that	same	year	at	the	age	of	18	(Echols	v.	State).	After	many	years	of	arbitration	Echols	has	recently	been	released	from	prison,	but	the	scars	of	such	a	grave	misunderstanding	remain.	Echols,	who	was	wrongly	understood	as	a	Satanist,	was	in	reality	just	a	troubled	boy	who	had	an	interest	in	Paganism,	a	nature-based	religion	that	believes	in	doing	no	harm	and	the	significance	of	the	cycles	of	life	(Linder).			 This	case	represents	the	consequences	that	may	arise	from	misinformation	which	is	the	focus	of	this	study.	Although	throughout	history,	elements	of	animal	sacrifice	have	been	included	in	some	traditions,	the	nature	of	the	religions	included	within	the	Pagan	label	is	not	in	any	way	centered	on	things	such	as	devil	worship	and	human	sacrifice.	In	fact,	the	Wiccan	Rede,	or	the	Wiccan	moral	code,	requires	that	a	witch	harm	none,	and	Wiccans	firmly	believe	that	whatever	they	put	out	into	the	world,	positive	or	negative,	will	come	back	to	them	in	life	three-fold;	thus	making	it	very	important	to	act	with	positivity	towards	









                                                




























































































                                                5	Notable	scholars	of	the	field	who	identify	as	being	involved	personally	with	Paganism	include,	among	others,	Ronald	Hutton,	Aleister	Crowley,	Helen	Berger,	Michael	York,	and	Vivianne	Crowley.	
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the	outsider	and	insider	point	of	view,	or	rather	the	emic	and	the	etic	point	of	view.	As	I	have	my	own	personal	connections	to	Paganism,	although	I	am	not	a	practitioner	myself,	my	research	was	similarly	enhanced	by	the	range	of	contacts	I	was	able	to	amass	and	the	trust	that	was	more	easily	built	between	my	Pagan	informants	and	I.		Adler’s	study,	Drawing	Down	the	Moon,	was	first	published	in	1979,	and	then	was	republished	several	times	until	its	final	copy	was	published	in	2006,	just	8	years	before	her	death.	Margot	Adler’s	early	work	serves	within	my	analysis	to	help	chart	the	beginnings	of	the	study,	and	provide	an	example	of	how	the	focus	of	study	is	handled	by	someone	who	is	explicitly	a	member	of	the	tradition.	Drawing	Down	the	Moon	provides	a	strong	sense	of	the	origins,	holidays,	and	beliefs	of	Paganism,	all	while	including	a	wide	array	of	opinions	and	responses	from	Pagans		in	order	to	form	a	diverse	and	well-rounded	idea	of	each	topic.	Her	work	provides	scholars	like	myself	with	a	comprehensive	foundation	to	understanding	how	the	religion	functions	as	a	whole	and	how	its	members	conceptualize	the	world	around	them.	Furthermore,	Adler	exemplifies	a	productive	way	to	tackle	the	widely	varying	and	often	contradictory	narratives	surrounding	Paganism	within	her	work	without	favoring	one	view	over	the	other.		However,	it	is	within	the	chapter	“The	Craft	Today,”	that	I	found	work	that	resonated	most	strongly	with	my	own.	In	this	chapter,	Adler		takes	time	to	discuss	the	formation	of	a	definition	of	Paganism,	and	who	is	allowed	to	define	it—a	particular	discussion	that	continues	to	this	day6.	Adler	comes	to	the	decision	that	“no	single	definition	applies	to	all	Wiccans,”—a	concept	I	have	become	exceedingly	familiar	with	through	my	own	research	(Adler	97).	Adler	emphasizes	this	point	by	including	four	differing	answers	


































































a	28-year-old	employee	at	a	local	restaurant	who	identifies	as	Catholic,	explained	this	sentiment	clearly:			 When	I	hear	the	word	‘witchcraft,’	I	almost	immediately	get	this	fear	in	my	stomach.			 I	think	of	people	raising	the	dead,	putting	curses	on	people,	that	kind	of	stuff.	Using			 things	like	toads	and	rats	to	make	green	potions	in	a	big	cauldron	and	also	stuff	I’ve			 seen	on	T.V.	I	associate	it	with	evil	(NP	125).			Another	informant,	Rick,	a	recent	graduate	of	college	and	newly	hired	healthcare	worker	defensively	echoed	this	sentiment	of	evil:	“I	mean,	historically	it’s	always	been	portrayed	as	evil.	So,	it’s	not	like	it’s	wrong	to	see	it	that	way	because	that’s	how	it’s	always	been	portrayed”	(NP	123).	Rick	exemplifies	the	common	justification	of	mass	discrimination	by	rooting	his	opinions	in	the	opinion	of	the	majority.	Although	Paganism	itself	is	not	a	religion	based	on	evil,	the	fact	that	others	before	him	have	thought	this	way	(an	extremely	powerful	social	force)	allows	him	justification	for	his	unfounded	opinion.	The	ideal	of	conformity	that	exists	within	Rick’s	statement	sheds	light	on	why	showing	negative	portrayals	of	witchcraft	in	the	media	might	serve	to	reify	discriminatory	opinions.			 Juxtaposing	these	definitions	and	key	words,	a	Pagan	offers	an	entirely	different	set	of	descriptions	such	as	“connection,”	“focus,”	and	“energy	work”	(P	212)	(P	213).	One	Pagan	references	a	popular	occult	author	Dion	Fortune	to	better	explain	to	me	the	way	she	conceptualizes	witchcraft:			I	take	a	highly	psychological	and	spiritual	view	of	witchcraft,	best	summed	up	by	Dion	Fortune's	definition	of	magic	as	‘the	art	of	causing	changes	in	consciousness	in	accordance	with	the	will.’10	Philosophically,	for	me,	this	does	not	necessarily	mean	that	magic	is	all	in	your	head,	although	I	do	believe	that	certain	quirks	of	human	psychology	contribute	to	‘magical	thinking.’	Instead,	I	believe	that	changes	in	consciousness	facilitate	a	magical	mindset,	providing	the	awareness,	openness,	sensitivity,	focus,	and	receptivity	necessary	to	experience	magic,	if	it	is	to	happen	(P	227).		
                                                
10 This quote is originally attributed to Aleister Crowley, and has been adapted many times by 





























3.1.5 “They’re	Just	a	Bunch	of	Weirdos.”		It	is	important,	while	discussing	this	topic,	to	remember	that	ignorance	does	not	necessarily	mean	bad	intentions.	Although	many	of	these	informants	willingly	admit	ignorance	about	the	topic	and	seem	to	be	humoring	me	by	even	attempting	to	form	some	sort	of	opinion	about	it,	this	does	not	mean	that	each	one	actively	and	consciously	discriminates	against	Pagans.	I	would	argue,	though,	that	although	one	may	not	actively	discriminate	against	a	group,	subconscious	discrimination	is	still	possible	and	is	visible	in	their	answers.	Even	the	act	of	labeling	the	group	as	“weird”	and	“crazy,”	could	be	considered	covert	discrimination.	One	of	the	most	widely	seen	reactions	to	Paganism	in	public	is	to	treat	them	as	spectacles	of	idiosyncrasy.	Because	the	religion	is	not	a	part	of	mainstream	culture,	the	thought	thus	follows	that	the	members	of	this	religion	must	also	reside	outside	of	mainstream	culture.	One	Pagan	explained	that	she	once	heard	the	religion	explained	as	“mentally	ill	people	dressing	up	funny	in	parks”	(P	210).	This	opinion	was	paralleled	by	a	non-Pagan’s	experience	stumbling	upon	a	Pagan	ritual	whilst	on	a	bike	ride	with	his	wife	in	the	English	countryside:		 My	wife	and	I	were	taking	a	vacation	in	England	and	were	staying	in	Oxford	when			 we	decided	to	take	a	bike	ride	through	the	countryside.		As	we	were	riding	along	we			 ended	up	near	one	of	those	mini	stonehenge	type	structures	and	saw	that	there	was		
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